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Foreward 


Under the colonial rule, British administrative officers, academicians, historians 
and archaeologist s encouraged such ayths, religious beliefs and practices which resulted 
in servere divide and conflict between Hindus and Muslims. in India. Depending upon 
the legacy left behind by the British rule leading to communal divide, communal forces 
had their sponsored academicians have charged that in medieval India Muslim rulers 
and destroyed Hindu temples and forcibly converted large number of Hindus to Islam. 
Scholars like Romila Thapar, K.N. Panikkar, etc. have made it clear that the temples 
were plundered and/or destroyed on economic ground and/or to crush the politics having 
been generated at these places against the ruler or it did symbolise an act of conquest 
outside the battle-field and the assertion of political power. These ugly instances did 
not thus happen because of religious fanaticism. Incidentally, some Hindu rulers in 
ancient and early medieval India, did not lag behind some Muslim rulers in plundering 
and destroying non-Hindu (particularly Jain and Buddhist) temples and other places of 
worship. 


After critical examiniation of the farmans of Mughal emperors scholars like 
Tarapada Mukherjee, Irfan Habib and B.N. Pande have opined that Mughal rulers issued 
land grants for the maintenance of Hindu temples. The aforesaid first two scholars have 
studied the farmans of Akbar, Jahangir and Shah Jehan and have showed that these 
rulers had issued land grants to temples particularly n Vrindabana, Aritha and Mathura. 
Dr. B.N. Pande on the other hand undertook the study of the farmans of Aurangzeb and 
paid attention to the religious policy. of Tipu Sultan. Dr. Pande was nice enough to 
deliver two lectures on the themes “Farmans of Aurangzeb And Other Mughal Emperors” 
and “Tipu : An Evaluationof His Religious Policy” under the auspcies of the Institute of 
Objective Studies at the Academic Staff College, Jamia Millia Islamia, New Delh on the 
17th and 18th November, 1993 respectively. ‘In the first paper Dr. Pande has stated, 
after a critical examination and analysis of the farmans of Aurangzeb collected from 
various parts of the Indian sub-continent ; that the Mughal Emperor Aurangzeb had 
issued jagirs and cash gifts for the maintenance of temples namely Someshwar Nath 
Mahadev Temple situated at the.confluence of Gangajand Yamuna at Allahabad, 
Mahakaleshwara Temple at Ujjain, Balaji Temple at Chitrakut, Umananda Temple at 
Gauhati and the Jain Temple of Shatrunjal and other Temples and Gurudwaras scattered 
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over northern India. Dr. Pande has cited instances which show that Aurangzeb ordered 
destruction of temples and mosques and the mention may be made of Vishvanath Temple 
at Varanasi and the Jama Masjid at Golkunda. But the reasons have to be viewed and 
investigated in proper historical perspective. The aforesaid temple had become the 
centre of conspiracy against the state and similar was the case with the mosque as 
highlighted by Dr Pande. On further investigation, it is reported that Aurangzeb had 
ordered raid of the temple in order to rescue women members of the family of a Minister 
of Rajasthan who had gone there on pilgrimage. The ruler of Golkunda after collecting 
revenue of the. state, did: not pay his dues to the Empirial Authority at Delhi. He buried 
this Khazana and erected a Jama Masjid over it.’ When Aurangzeb came to know of it, 
he ordered the demolition of the mosque. Dr. Pande refuted the charge against Aurangzeb 
that he was an anti-Hindu monarch and has established that Aurangzeb did not make 
any distinction between temiples and mosques so far as state administration was concerned. 
Thus Dr. Pande has thrown new light on the role, character and personality of one of the 
brighteest of the Mughal rulers. 


In the second paper Dr. Pande has focused his attention on the issue of mass 
conversion at the time of Tipu-Sultan and opined that the Tipu’s state, which may be 
generalized as medieval to modern Indian Muslim state, did not engage itself in any 
mass-scale conversion. However, it is a fact that there occured cases of conversion 
during that-time. Firstly these occured at the mass level and secondly these were voluntary 
or on economic or other considerations or may be as a consequence of the popularity of 
the Sufi saints who lived among the people and dessiminated tenets of Islam to them in 
their own dialects and language. Following the legacy left behind by the Mughal rulers, 
Tipu Sultan made lavish gifts to Hindu temples particularly to Shri Ranganatha Temple 
located inside the Fort of Shrirangapatnam at Mysore. Tipu was an enlightened ruler 
and was secular in outlook. If he crushed the Hindus of Coorg, the Christians of 
Mangalore and the Nayars of Malabar that was to due to the fact that they wished to 
undermine his-authority by joining the British. He did not spare the Mopillas of Malabar 
or the Mahadvi Muslims or Nawabs of Sawanur or Nizam whenever he suspected such 
tendencies among them. Despite his long-drawn conflict and wide differences with the 
British, he did not hesitate to profit himself by Western science and art of governnence. 
Tipu was a highly educated monarch who could enter into discussion with experts in 
Persian, Kannada, Marathi and French languages. Tipu’s approach towards socio- 
religious issues was egalitarian. He abolished the custom of human sacrifice to Kali 
Temple (Mysore), banned the use of liquor and the cultivation of bhang, dried leaves of 
which are highly intericating made prostitution and the exploitation of female slaves 
illegal and took measures to safeguard the honour and modesty of the Nair Women. Dr. 
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Pande has pointed out that Tipu was a devout Muslim and not a bigoted one. He has 
stongly refuted the charge levelled by some Hindu communalists that Tipu was anti- 
Hindu and has convincingly shown that on the basis of religion Tipu made no distinction 
among his. people. 


Sanghasen Singh. 


August 5, 1996 

Institute of Ob jective Studies, 
162, Jogabai Ext., Jamia Nagar, 
New Delhi-110025 


Aurangzeb and Tipu Sultan : Evaluation of Their 
Religious Policies 


Dr. B.N. Pande (MP) 


During 1948-53, when I was the Chairman of the Allahabad Municipality, a case 
of mutation (Dakhil Kharij) came up for my consideration. It was a disupte over the 
property dedicated to the temple of Someshwar Nath Mahadev, situated at the confluence 
of Ganga and Yamuna. After the death of the mahant, there were two claimants for the 
property. One of the claimants filed some documents which were in the possession of 
the family. The documents were the farmans issued by Emperor Aurangzeb. Aurangzeb 
conferred a Jagir and a cash gift on the temple. I felt puzzicd. I suspected that the 
Jarmans were fake, I was wondering how an iconoclast Aurangzeb, who was knwon for 
‘the demolition of idols and the temples, could confer a Jagir on a temple with the words 
that “the Jagir was being conferred for the puja and bhog of the deity?” How could 
Aurangzeb identify himself with idolatry? 


I felt sure that the documents were not genuine. But befiore coming to any 
conclusion, I thought it proper to take the opinion of Dr. Sir Te) Bhadur Sapru who was 
a great scholar of Persian and Arabic. Leaving my chamber I went straight to Sir Te}. 
I laid the documents before him for his opinion. After examining the documents, Dr. 
Sapru said that these farmans’ of Aurangzeb were genuine. Then he asked his clerk to 
bring the file of the case of Jangum Badi Shiva Temple of Varanasi, of which appcals 
were pending in the Allahabad High Court for the past 15 years. The mahant of the 
Jangum Badi Shiva temple was also in possession of various other farmans of Aurangzcb 
granting Jagirs to the temple. 


It was a new image of Aurangzeb that appeared before me. | was very much 
surprised. As advised by Dr. Sapru I sent letters to the mahants of various important 
temples of India requesting them to send me photostat copics, if they arc in the possession 
of the farmans of Aurangzeb, granting them jagir for their temples. Another big surprise 
was in store for me. I received copies of farmans of Aurangzcb from the great temples 
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of Mahakaleshwara, Ujjain, Balaji Temple, Chitrakut, Umanand Temple, Gauhati and 
the Jain temples of Shatrunjai and other temples and Gurudwaras scattered over nothern 
India. These farmans were issued from 1065 AH (1659A.D.) to 1091 AH.(1685A.D.). 


Though these are only a few instances of Aurangzeb’s generous attitude towards 
Hindus and their temples, they are enough to show that what the historians have written 
about him, was biased and is only one side of the picture. India is a vast land with 
thousnads of temples scattered all over. If proper research is made, 1 am confident, 
many Thore instance would come to light which will show Aurangzeb’s benevolent 
treatment of non-Muslims. 


In the course of my investigations on the farmans of Aurangzeb | came in contact 
with Shri Gyan Chandra and Dr. P.L. Gupta, the former Curator of Patna Museum. 
They have also been doing research of great historical value on Aurangzeb. It pleased 
me that there were some other scholar-investigators of truth who were contributing their 
share in clearing the image of much maligned Aurangzeb, whom the biased historians 
have mad the symbol of Muslim rule in India. An aggrieved poet has sorrwfully said : 


Tumhen ledeke sari dastan men yad hai itna; ke Alamgir Hindukush tha zalim tha 
sitamgar tha, (i.e, of the thousand years Muslim rule in India they remember only this 
much that Alamgir was a butcher of Hindus, and a tyrannical and cruel monarch). 


While accusing Aurangzeb as an anti-Hindu monarch, much has been made of a 
farman, which is popular by the name of ‘Banaras Farman’. This farman belongs to a 
Brahmm family of Varanasi (Banaras), resident of Mohalla Gauri. In 1905 it was 
produced before the City Magistrate by one Mangal Pandey, son of Gopi Upadhyaya’s 
daughter. It drew attention of the scholars and it was published for the first time in the 
Journal of the Asiatic Society of Bengal in 1911. And since then it has been often 
quoted by the historians. Without realizing the real importance of the fcarman, they 
accuse Aurangzeb of banning the construction of Hindu temples. 1 


This farman was issued by Aurangzeb on 15 Jamadi, 1105 A.H. (10, March, 
1659) to the local officer of Banaras in disposal of a complaint made by some Brahmin, 
who was the custodian of a temple and was being harassed by some person. It runs as 
follows : : 


“Let Abul Hasan worthy of favour and countenance trust to our royal bounty, 
and let him know that since in accordance with our innate kidness of 
disposition and natural benevolence, the whole of our untiring energy and 
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all our upright intentions are engaged in promoting the public welfare and 
bettering the conditions of all classes, high and low. In accordance with 
our holy law, we have decided that the ancient temples shall not be destroyed 
but new ones shall not be built. 


“In these days of our justice, information has reached our noble and most 
holy court that certain persons interfere and harass the Hindu residents of 
the town of Banaras and its neighbourhood; and the Brahmin keepers of the 
temples, in whose charge these ancient temples are, and that they further 
desire to remove these Brahmins from their ancient offices. and this 
intimidation of their cause distress to that community. 


“Therefore. our royal command is that, after arrival of this lustrous order, 
you should direct that, in future, no perosn shall in unlawful way interfere 
or disturb the Brahmins and other Hindu residents at these places. so that 
they may, as before, remain in their occupation and continue with peace of 
mind to offer prayers for the continuance of our God-gifted Empire, so that 
it may last for ever. Treat this order as urgent”. 


This fcarman is explicityly clear on the point that Aurangzeb did not issue any 
new order against the building of the new temples. He only refzrred to the practice that 
was already in continuance and he simply affirms to adhere to that practice. As regards 
the already existing temples, he is explicitly against their destruction. The farman further 
shows that he was keen on his Hindu subjects being able to live in peace.. 


It is not the only farman of its type. Banaras has one more farman to show that 
Aurangzeb was really very keen that the Hindus should be able to live in peace. It runs 


“At this auspicious time an august farman was issued whereas Maharaja 
Dhiraj Raja Ram Singh of Ramnagar (Banaras) has represented to the most 
holy and exalted court that a mansion was built by his father in Mohalla 
Madho Ram, on the bank of Ganga at Banaras for the residence of Bhagwat 
Gossain who is also his religious preceptor, and as certain persons harass 
the Gosain, therefore, our Royal Command is that, after the arrival of this 
lustrous order the present and future officers should direct that in future, 
no person shall in any way interfere or disturb the Gosain, so that he may 
continue with peace of mind to offer up prayers for the continuance of our 
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God-given Empire, that is destined to last for all time. Consider this as an 
urgent matter. Dated 17th Rabi,.11, 1091 A.H.” 2 


Some other farmans with the Mahant of the Jangambari Math, show that 
Aurangzeb never tolerated any encroachment on the rights of his sub jects whether they 
were Hindus or Muslims. He dealt severely with the culprits. One of these farmans, 
refers to a complaint filed in the court of Aurangzeb by the Jangams (i.e. the followers 
of Jangam a Saivite sect) against a Muslims resident of Banaras named Nazir Beg and 
the imperial order theron says: “The officials of Haveli Muhammadabad known as 
Banaras, Subah Allahabad are to be informed that these days Arjunmal and Jangams, 
residents of Pargana Banaras, have appeared before the Emperor and have made complaint 
that Nazir Beg, a resident of Banaras, has by force taken possession of five Havelis, 
which they had in qasba Banaras. It is therefore, ordered that if their case is found true 
and the title of the complainant is proved, Nazir Beg should not be allowed to enter the 
said Havelis so that in future the Jangams may not have to appear as complainants 
before me to seek their redress.” 


This farman is dated Ith Sh’aban, San 13 Julus (1672 A.D.)3 


The other fcarman in the possession of the same Math dated | Rabi-al-awwal, 
1078 AH. relates to the restoration of the possession of the land that was granted to the 
Jangams. It ruts : 


“All the present and future Jagirdars and Karoris in pargana Havelis 
Banaras, subah Allahabad are informed that according to the order of the 
Emperor dated 9 Amardad illahi, 178 bighas of land has been granted to 
the Jangams to help them in their maintenance. The old officials have verified 
this fact, before this. On the present occasion also they have produced 
evidence bearing the seal of the Malik of the said parganas to the effect that 
they are, as before, in possession of the land and their title is clearly proved. 
Therefore, according to the order of Emperor, the same has been left to 
them as the sacrifice (Nisar) for the had of the Emperor. The said land 
should be returned to them from the beginning of the kharif crop of San 10 
as it was before and they should not in any way be interferred ‘with, so that 
these Jangams may utilize the income of every. cop in ‘heir maintenance 
and pray for the existence of the kingdom of the Emperor. Herein they 
shall fail not and act otherwise”4 


oa 
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This farman does not only show that justice was inherent in him, but also that he 
made no distinction in distributing the Nisar to Hindu mendicants. The said land of 178 
bighas was in all probability donated to the Jangams by Aurangzeb himself as we have 
another farman dated 5th Ramadan 1071 A.H. which refers to this land in following 
terms; 


“The present and future officials of Pargana Haveli, Banaras, subordinate 
to Subah Allahabad, are to be informed that under the order of the Emperor 
to the effect that 178 bighas of land in pargana Banaras is allotted to Jangams 
to help .in their maintenance. The Jangams have appeared at this time also 
in the Darbar of the Emperor. Their rights are proved and that the same 
persons are alive and in possession of the land. Therefore, the said land 
has again been give to them as before as a sacrifice for the head of the 
Emperor. The said land should be treated as a mu/fti land as detailed below 
so that they may utilise it-and may pray for the continued existence of the 
kingdom of the Emperor.”5 


Another land-grant to a Hindu religious preceptor in the town of Banaras was 
given by Aurangzeb“tr 1098 A.H. which is as follows: 


“At this auspicious time an a.upsst fa rnm was issued that as two plots of 
land Measuring 5.8 dira’ situtated on the bank of the Ganga at the Benimadho 
ghat, in Banaras (one plot is in front of the house of Ramjivan Gosain and 
on the back of the cent ral mosque, and the other higher up) are lying vacant 
without any building and belong to Bait-ul-mal, we have, therefore, granted 
the same to Ramjivan Gosain and his son as inam, so that after building 
dewelling houses for the pious Brahmins and holy faqgirs on the above 
mentioned plots, he should remain engaged in the contemplation of God 
and continue to offer prayer for the continuance of our God-gifted Empire 
that is destined to last for all time. It is, therfore, incumbent on our illustrious 
sons, exalted ministers, noble umara, high officials, daroghas and present 
and future Kotwals, to exert themselves for the continual and permanent 
observance of this hallowed ordinance; and to permit the above mentioned 
plots to remain in the possession of the aforesaid person and his descendents 
exeMpt from all dues and taxes, and not to demand from him a new sanad 
every year’.6 


Aurangzeb seems to be very careful to respect the religious sentiments of his 
subjects. 7 We have a fiarman of the Emperor issued on 2 Safar of the ninth year of his 


Aurangzeb and Wipu Sultan;Evaluation of Their Religious Policies 


reign, in favour of Sudaman Brahmin, the Pujari of Umanand temple of Gauhati in 
Assam. This temple and its Pujari, were granted a piece of land and the income of some 
fiorest for the bhoga ( offering to God) and the maintenance of the Pujari by the Hindu 
rulers of Assam. When Aurangzeb occupied the province, he immediately issued the 
said farman confirming the earlier Hindu grant of the land and income in favour of the 
said temple and its Pu jari. 


The text of the Gauhati Farman runs as follows : 


“Be it known to the present and future administrators of important affairs, 
Chaudharies Qanoongos, muqaddams and peasants of patta Bengesar in 
the Pargana of pandu in the Sarkar of Dakhinkul that 21/2 Biswa of land 
out of village Sakara, the Jama (total revenue) of which was thirty rupees, 
was settled on Sudaman and his son, the Pujari of Umanand, according to 
the orders of the previous rulers. At this time the truth of the title (claim) 
out of the aforesaid maintenence rupees twenty cash out of the Mahsul 
(collections) of the said village and the rest of it... the jungle-land éxclusive 
of the Jama from intakhali village being settled as the maintenence of the 
aforesaid grantee. It is incumbent upon them (officers) to leave the cash 
and the land in possession of the above mentioned perpetually, permanently 
and for life-time after separating from both the Mahals so that they (grantees) 
may utilise them for their maintenance and bhog and engage themselves in 
prayers for the continuance of the kingdom to eternity. They should not 
allow any let or hindrance on account of revenue taxes and other cases or 
demand a fresh Sanad and if there be they should not rely upon it. 
Considering this as binding upon them, they should not swerve from it. 
Written on the 2nd of safar in the 9th year of the Accession of His Ma jesty’8 


That Aurangzeb had the attitude of tolerance towards Hindus and their religion is 
further supported by the priests of the Mahakaleshwar temple at Ujjain. This is one of 
the chief temples of Siva, where deep light is burnt day and night, continuously without 
any break. This deep is known as Nanda deep. Four sers of ghee used for this Nanda 
deep was provided by the state from the remote past. And the priests of the temple say 
that it continued in the Mughal period also; and even Aurangzeb honoured this ancient 
tradition. Unfortunately they have no royal order to support their claim. But they have 
a copy of an order issued by Murad Bakhsh, during the reign of his father dated Sth 
Shawwal 1061 A.H. This order was issued by him on behalf of the Emperor on the 
petition of one Devanarain, who was the then priest of the Mahakaleshwara temple. 
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Hakim Muhammad Mehdi, the Waquianawis, looked into the old records and testified to 
the claim of the petitioner. Thereupon, it was ordered that four sers (Akbari) ghee be 
provided by the tahsildar of Chabutra kotawali for said deep of the teniple. 


The copy of this order was issued by Muhammad Sadullah in the year 1153 A.H. 
i.e. 93 years afte: the original was issued. 


The present priests infer from the issue of the copy after such a long interval that 
the original orde: continued ot be carried on during all this intervening period which 
covers the reign of Aurangzeb also. Had this order no worth at this late period, no one 
would have cared to obtain the copy of a dead letter. Some other royal papers depositted. 
in the archives of the said temple were brought to my knowledge by the then mahant 
Lakshmi Narain who also possessed a few papers of the time of Aurangzeb. 


Generally historians talk of the demolition of Chintaman temple constructed by 
the Nagarseth of Ahmedabad but they remain dumb on the fact that the same Aurangzeb 
gave lands for the Shatrunjaya and Abu temples to the same Nagarseth. 


The Sanad granting land to the Shatrun jaya temple runs: 


Satidas, the jeweller has presented to that noble most holy, exalted and 
elevated presence through persons who constitute the holy assembly of the 
court, that whereas according to a /iarman of His Majesty, the exalted 
(and) as dignified as Soloman, the protector of the office of the successor 
(of Muhammad) the shadow of God, dated the nineteenth of the holy month 
of Ramadan, in the year thirty one, the district of Palitana, which is called 
Satranja in the jurisdiction of the Sorath Sarkar, a dependency of the Subah 
of Ahmedabad (and revenue of which two lacs of Dams) has been settled as 
a perpetual. Jn’am on the petitioner (and) that he (the petitioner) therefore, 
hopes that a glorious edict may also be granted by our court. Therefore, in 
the same manner as before we have granted (to the petitioner) the above 
mentioned district as a perpetual Jn’am. It is, therefore, incumbent on the 
present and the future managers of the Subah and the above mentioned 
Sarkar, to exert themselves of the continual and permanent observance of 
this hallowed ordinance (and) to permit the above mentioned digrict to 
remain in possession of the above-mentioned person and of his descendants 
in the lineal succession from generation to generation, and to consider him 
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exempted from all demands and taxes and all other dues and not to demand 
from him in respect hereof a new Sanad every year, and they shall not 
Swave from this order. Written on the 9th of the nionth_of Telkakand in the 
Hira year 1068 (1658) “9 


The Nagarseth that helped Aurangzeb in some wars, and being pléased with his 
services he gave some land-gift at Girnar and Abu to the temples-therein- It runs thus: 


(Seal) Abu Muzaf far Muhy-ud-Din Muhammad Aurangzeb ‘Alamgir 
Badshah Ghazi. 


At this tim®, the exalted F@’may is issued that since Shantidas Jawahari, 
son of Saha sbhai, of the Shrawak community has solicited and been hope- 
ful of special favours, and has greatly helped the army during its smarch 
with provisions, and expects to be honoured with special rewards. there- 
fore; the village (deh) of Palitana, which is under the jurisdction of 
Ahmedabad, and the hill of Palitana famous as Satrun ja, and the temple on 
it, all those we give to the said Satidas Jawahari of the Shrawak community 
and the timber and fuel which is to be found on the hill of Satran Ja should 
belong to the Shrawak community, so that they may utilise these for what- 
ever purpose they like. Whoever guards the hill of Satranja and its teniple 
should be entitled to the income of Palitana, and they should continue in 
prayer for the maintenance of the eternal government. It is necessaary that 
the administration and officers and the Jagirdars and the Karoriy of the 


present or fiuture should abslutely not allow any deviation or alteration in 
this. 


“Besides this there is a mountain in Junagarh famous as Girnal (Girnar), 
and there is another hill at Abu ji under the jurisdiction of Sirohi. We give 
these two hills also to Satidas Jawahari of Shrawak community as a special 
favour, so that he may be entirely satisfied. It is necessary for the officers 
that they should not allow any one to interfere with these, and no one among 
the Rajas should obstruct him and they should always help him as such 
action will bring to them royal pleasure. And they should not demand a 
hew sanad every year, and if any body makes any claim about that village 
and the three hills, which we have given to him he will be liable to the 


ceysure and curses of the people as well as of God. Another separate sanad 
has also been gtven to him.” 


~~ 
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Written on the tenth of great Rajab, the Hijri year 1070 (March 13, 1660) 10 


But there ure instances which prove beyond doubt that Aurangzeb did mes 
demolition of Vishwanath temple at Varanasi and the Jama Masjid at Golkunda, and the 
reasons that were given out for the demolition of the temple and ie erste a 
benefit of circumstances to Aurangzeb. The story regarding demolition of a * 
temple is t hat while Aurangzeb was passing near Varanasi on rt — esi , : 
Hindu Rajas in his retinue requested that if halt was made for a day thei = ; lay : 
to Varanasi, have a dip in the Ganges and pay their homage to jar: is ee : 
Aurangzeb readily agreed. Army pickets were posted on the five ee e ara ae 
The Ranis made a journey on the Palanquins. They took their dip in t e i oe an 
went to the Vishwanath temple to pay their homage. After offering puja ‘ 5 ene 
returned except one, the Maharani of Kutch. A thorough search was made o: i € Ei ee 
precincts but the Rani was to be foun no where. When Aurangzeb came See ion : 
he was very much enraged. He sent his senior officers to search for the Rani. i = 
they found that the statue of Ganesh which was fixed in the wall was a me ea 
When the statue was moved, they saw a flight of stairs that led to the piscine Ne) wii 
horror, they found the missing Rani dishonoured and crying deprived of a oP ee: 
‘The basement was just beneath Lord Vishwanath’s seat. The Rajas ue a 
vociferous protest. As the crime was heinous, the Rajas demanded ae cite cas 
Aurangzeb ordered that as the sacred precints have been despoiled, a ape :. 
may be moved to some other place, the temple be razed to the ground and the M 
arrested and punished. 


Dr. Pattabhi Sitaramayya, in his famous book, “The Feathers and plese = 
narrated this fact based on documentaly evidence. Dr. P.L. Gupta, former Curator o 
Patna Museum, has also cofroborated this incident. 


Now, about the demolition of Jama Masjid : The ruler of Golkunda, tg fepigus 
Tanashah after collecting revenues of the ra did nah Pay ike as pal Flr ia 
mulated into crores. Tanashah ec 
re a When Aurangzeb came to know ot it, he ordered o Spite: - 
the mosque. “he buried Khazana was seized and utilised for the oat it a % Be 
These two examples are sufficient to show that Aurangzeb did not make any dis 
between temple and a mosque in the matter of judicial finding. 
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REFERENCES : i a 
ls This farman was brought to light by S.M. Jafar, Esqr., Director of Archives, 
Pakistan, to Shri G an Chandra. ° ° o ° ° e 
- Tipu : Evaluation of His Religious Policy 
2 High Court papers regarding the appeal filed in Allahabad High Court by Krishna 
Giri and other aganist Jagatguru Shri Mahant Malik Arjun Swami in 1934, i ' Dr. B. N. Pande (MP) 
Exhibit 20. 4 


While I was doing some reseach at Allahabad in 1927-28 on the “Religious Policy 
of Tipu Sultan’, I came across a Matriculation Text-Book of History by 
Mahamahopadhyaya Dr. Har Prasad Shastri, Head of the Sanskrit Department of the 
Calcutta University. I opened the chapter on Tipu Sultan. the following sentence struck 
me deeply: 


Ibid., Exhibit No.1] 


Ww 


4. Ibid., Exhibit No.16 


an 


This farman brought to the notice of Gyan Chandra by S. M. Jafar Esaqr. 


“There thousand Brahmins committed sucide as Tipu wanted to convert 


6. Consideration to the sentiments of his subject is clear by his issuing of coins them forcibly into the fold of Islam.” 


with legend in Bengali script in Assam. 


Immediately, I wrote to Dr. Shastri for the source of his infromation. After many 


7. ae ren a in the Journal of Assam Research Society Jan, - April reminders came the reply that he had taken that fact from the Mysore Gazetteer. The 
jy Mysore Gazetter was not available either at Allahabad or at the Imperial Library, 

' r ir Brij the t ice-C i 

g Memorial submitted to Chief Secretary for India by Jains in 1923. Calcutta. So I wrote to Sir Bfijendra Nath Seal, the then Vice-Chancellor of Mysore 


University seeking confirmation of the statement of Dr. Shastri. Sir Brijendra Nath Seal 
forwarded my letter to Prof. Srikantia who was then busy edition a new eidtion of the 
Mysore Gazetteer. 


Prof. Srikantis informed me that “the episode of the suicide of 3000 Brahmins is 
nowhere in the Mysore Gazetteer and he, as a student of history of Mysore was quite 
certain that no such incident had taken place.” He further informed me that the Dewan 
of Tipu Sultan was a Brahmin, named Poornaiah and his Sipah Salar was also a Brahmin, 
named krishna Rao, Prof. Srikantiah supplied me with the list of 156 temples to which 
Tipu Sultan used to pay annual gifts. He sent me photostat copies of Tipu Sultan’s 30 
letters addressed to the then Jagadguru Shankaracharya of Sringeri Math with whom 

i Tipu Sultan and his father Hyder Ali had very cordial relations. Tipu Sultan, as was 
customary with the rulers of Mysore, daily visited the temple of Lord Ranganatha, 
located inside the fort of Srirangapatnam, before taking his breakfast. 


Dr. Shastri’s book was approved as a course book of history for High Schools in 
Bengal, Assam, Orissa, U.P., MP and Rajasthan. I approached the Vice-Chancellor of 
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Calcutta University and sent him all the correspondence that I had exchanged with Dr. 
Shastri, with Mysore University Vice-Chancellor Sir Brijendra Nath Seal, and Prof. 
Srikantiah, with the request to take appropiate action against the offending passages in 
the text-book. Prompt came the reply from the Vice-Chancellor that the history book by 
Dr. H.P. Shastri has been put out of course. 


In early 1930 Mahatma Gandhi published this wte in his Young. India endorsing 
the liberal religious policy of Tipu Sultan: 


“Tipu made lavish. gifts to Hindu temples, and also to the temples dedicated to 
Shri Venkataramana, Shirinivas and Shri Ranganatha located in the vicinity of Tipu’s 
palaces still bear testimony to his broadminded toleration, aind indicate that great martyr 
at any rate —for a real martyr he was in the cause of liberty —was not disturbed in his 
prayers by the Hindu bells calling people to worship the same God whose devotee he 
was. Tipu died fighting for liberty treating with contempt the suggestion that he should 
surrender to the enemy. When Tipu’s corpse was recovered from among the heap of 
“unknown soldiers” whose fate he proudly shared, it was found that even in death his 
hand had still clutched the sword which was his instrument for the vindication of liberty. 
Let us remember the following memorable words of Tipu: 


“Better a lion’s life for two days than a Jackal’s life for two hundred years” and 
also the lines repeated at the end of each stanza of an elegy composed in his honour: “Ya 
Allah, it is better to die beneath the clouds of battle raining blood upon our heads than 
to live a life of shame and degradation”. 


“One of the principal and oft-repeated accusations is that Tipu was a bigoted 
Muslim who oppressed non-Muslims. We would point out that accusations of bigotry 
against the Muslim rulers in India have ever been pressed into service for promoting 
hatred and hostility between the Hindus and Muslims. That Tipu was a devout Muslim 
is true, but there is a world of difference between bigotry and devotion to one’s own 
fiaith.” 


We may say that an objective study of the sources would reveal that Tipu was an 
enlightened ruler, and was secular in outlook. If he crushed the Hindus of Coorg, the 
Christians of Mangalore and the Nayars of Malabar, that was because they wished to 
undermine his authority by joining the English. Nor did he spare the Mopillas of Malabar 
or the Mahadvi Muslims when he suspected such tendencies in them. He attacked the 
Nawabs of Sawanur, and also of Cuddapah and Kurnool, and was more hostile towards 
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the Nizam than towards the Marathas. His harshness at times was under political 
compulsims. Again the records show that he never allowed pleasure or sloth, bigotry or 
conservatism to interfere in his administration. Despité his differences with the English, 
he desired to protit himself by western science, and western art of Government. The 
result of his policy is well-summed up by his own contemporary, an English man, Edward 
Moore in 1794, who was by-no means friendly to him; “When a person travelling through 
a strange.country finds it well-cultivated populous with industrious inhabitants, cities 
newly founded, commerce extending, towns increasing and everything flourishing so as 
to indicate happiness, he will naturally conclude it to be under a form of Government 
congenial to the minds of the people. This is a picture of Tipu’s country, and our 
Conclusion respecting its Government.” Tipu belongs to that category of men who live 
and die for-a mighty cause. He is the solitary figure of the eighteenth century, so 
innovative, so enlightened, so dynamic and so patriotic, but so much maligned. 


Tipu was born and brought up as a prince. He was named Tipu after the well- 
known Pir at Arcot Tipu Mastan Auliya and also Fateh Ali after his grandfather. Unlike 
his father, Haider Ali, Tipu was highly educated person. More than all, he was cultured 
and urbane monarch who could speak Persian, Kannada, Marathi and French languages. 
He had read deeply the humanities and sciences. That the diversity of his interests and 
his insatiable thirst for knowledge were amazing had been vouchsafed by his library 
adorned with rich and brilliant volumes covering many subjects like history, philosophy, 
theology, sufism, ethics, jurisprudence, philology, literature, Turkish prose and fables, 
Hindi and Deccani prose and poetry, arts, sciences, mathematics, astronomy, physics, 
medicine etc, and also by the manuscripts and books in Arabic, Persian, Turkish, Urdu, 
Hindi, Snaskrit and other languages. He had read avidly the French Philosophers and 
discussed seriously with his French friends the new political social and economic ideas 
that were flooding the world at that time. In 1794 Doveton expressed his amazement at 
Tipu’s comprehension of world affairs and his awareness of international events. With 
this background he succeeded his father as the Sultan of Mysore. But his position was 
by no means an enviable one. For he had to preserve his authority against the onslaughts 
of his allegiant Poligars and governors and the disobedience and treachery of his courtiers, 
and to maintain his independence against the three mighty powers which were ever on 
the moye to attack him and cursh him. Thus from the day be occupied the seat of royalty, 
during the seventeen years following, to the end of the century he was constantly engaged 
in an exhausting external war and often harassed by the mischief of malcontents within. 
It is highly creditable that inspite of such ceaseless and ruthless struggles for the survival 
and maintainance of his authority against the implacable foes, Tipu found time for the 
business of politics, trade and commerce, industry, religion and all other matters relating 
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to the people and his approach and the regulations he issued on all matters were always 
egalitarian. 


Tipu’s approach to social and religious issues was certainly characterized by 
egalitarianism. He abolished the cruel custom of human sacrifice to Kali temple near 
Mysore, banned the use of liquor and the cultivation of bhang, punished the faqirs 
administering intoxicating drugs to the inhabitants and travellers by banishment, made 
prostitution and the exploitation of female slaves illegal and took measures to safeguard 
the honour and modesty of the Nair women by decreeing that they should come out of 
their houses fully dressed and the practice of polyandry should be given up. As K.M. 
Panikkar rightly puts it, i imposing prohibitions against such obscene habits of the 
Nairs, Tipu believed that he was undertaking a mission of civilization. -It is the reformer’s 
mind, anxious for the moral and material welfare of the people and not the fanaticism of 
a bigot desirous of converting the Ka ir, that speaks in this proclamations. His concern 
for the women’s welfare was clearly expressed when he ordered that the orphaned and 
abandoned girls should not be taken into the temples, nor to be sold abroad, but collected 
together to be looked after by the Government. He infused self-confidence in the 
physically disabled like thelame and the blind, by providing them work in the workhouses. 
He also took steps to feed and train the orphans and other uncared for persons for works 
in military and civil branches. He provided for the maintenance of the widows and 
children of soldiers who died in service and on the battlefield. He also ordered his 
officers that whenever a peon died, they had to appoint a fit member of his family in his 
place give him the land and if the latter died heirless, they should get that land cultivated 
by some able bodied persons. Under him such public works as the reconstruction of the 
villages that suffered at the hands of the poligars and the rebuilding of places that were 
in ruins were undertaken. All these go to show that Tipu was a social reformer having 
a great concern for the weaker sections of the society. 


Religiously also Tipu was an enlightened and egalitarian Sultan. But the British 
writers like Charles Stewart have painted him as a bigotted Sultan who practice religious 
discrimination and intolerence and carried on fiorcible conversions, religious genocide 
and wars. All the records refute these allegations. The equal taxation imposed on all 
subjects regarding land, trades and professions; the existence of a Qazi and a Pandit in 
each province and two judges, one Hindu and the other Muslim in the High Court of 
Appeal at Srirangapatnam; his calender which was acceptable to both the Hindus and 
the Muslims; the figure of elephant, the Hindu insignia of royalty found on his copper 
coins; the large number of Hindus holding posts of distinction in his administration like 
Purnaiah, Appaji Ram, Srinivas Rao, Moolchand, Sujan Rao and others; a section of 
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the official quarters in Srirangapatnam reserved for housing Brahmin families, the 
peaceful co-existence of Hindus, Muslims and Christians in his land showing the 
prevalence of social harmony, all these testify that he never practised religious 
discrimination, nor he was for class domination of the Muslims. He was not an idol 
breaker or a temple destroyer. On the contrary, he saw to it that all the Hindu temples 
flourished in his kingdom by extending to them active encouragement and financial 
support. His correspondence with the Jagadguru of the Hindu muth at Sringeril; the 
protection he gave to it and money, grains and clothes presented to it and the steps he 
took to set right the ravages caused by Hindu raiders; the presentation of the 12 elephants, 
jewels, gold and silver vessels to Sri Narayanswami temple at Melukote2 ; the silver 
cup to Sri Srikanteswara temple at Nanjangud and the famous ‘Padshah linga’ made of 
green jade installed there3, seven silver cups and a silver incense burner to Sri Ranganatha 
temple at Srirangapatnam he made; the temples he raised in honour of Sri Venkataramana 
and Tirumala at Ratnagiri ; the donations he gave for the building of an abode of god at 
Conjeevaram, his participation in the chariot festival and the money he gave for the fire- 
works display on that occasion ; the rent free lands he offiered to the temples in South 
Malabar and other places; the expenses of the Pushapagiri muth, the Anjaneyaswami 
temple of Gandikote, the Narasimhaswamy temple of Gattupet, the Chennakesayaswami 
temple of Manchuur, the Prasnna Venkateswara temple in Matur and Sri Ranga temple 
in Prevali he met4, the discontinued Puja he restored at the Anjaneswara temple at 
pullivenda; the inam lands he gave to Brahmins like Maharaja Hariappa; the regular 
cash allowance he gave to the Pujaris of Rayakottai temple5; his impartial judgement 
over a temple dispute between the two sects of Sri Vaishnawas called Vadagalai and 
Tenkalai in Melukote6; all these are a silent but a solid proof that the Hindus received 
help and encouragement from him and lived in peace practising their dharma. Even 
with regard to the Christians he followed a policy of egalitarianism. He looked after the 
welfare of the Syrian Christians and the Armenian Christians, requested the Archbishop 
of Goa to send Catholic priests for the service of the Christians in Mysore and got a 
Dutch bell which he brough down from a local church’7. 


Tipu Sultan was an enlightened ruler. He knew that he was a Muslim ruler of a 
non-Muslim country in which Muslims formed only a small segment of the population. 


_He knew the limitations of his power and that he could not administer the state on 


principles unacceptable to his non-Muslim subjects. The treatment meted out to the 
reactionary feudal arsitocracy of Malabar and Coorg should not be torn out of context 
to indicate that Tipu had any ‘religious mission’ nor the expulsion and captivity of the 
Canara Christians should be viewed as religious persecution. They were administrative 
actions dictated by political considerations for the safety of one of the m at strategic 
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regions of his kingodm. Similarly, he expelled the Mahdawis not because they were a 
non-conformist sect of Muslims, but because he found them to be conspiring against 
him and acting as compradors of hostile forces pitched against him. 


Unlike his father, Tipu was well educated and possessed sound knowledge of 
Islamic religion. But he never allowed his personal belief to come in the way of his 
administration and remained secular throughout in the discharge of his duties as head of 
the State. Once, by way of a complaint, a fau jdar reported to him that, “a Hindu had 
married a Muslim lady causing tension in the locality. As such a marriage was not 
permitted in the shariat, what actiotf should he~take to punish the culprits’. Tipu 
immediately sent a reply admonishing the faujdar with direction-not to interfere in or 
meddle with the personal affairs of the people and that as an officer of the government 
his duty was to safeguard the life and property of the people and ensure law and order. 


Tipu was a learned man and was fond of scholars. His Darbar was graced by 
many |¢arn¢d Hindu pandits and Muslim divines. His exntensive library was filled with 
valuable and rare books. He lived a simple, clean and disciplined life. His daily meals 
consisted mostly of almonds, milk and fruit. He never touched liquor or any other 
intoxicants. 


Tipu had great respect for women and did everything to safeguard their honour 
and virtue. In his battles he took every possible precaution against molestation by his 
soldiers of the women of vanquished foe and came down with a very heavy hand on 
anyone found misbehaving in this respect. Twice in his battles with the Marathas, a 
number of Maratha women, some of them wives of Maratha Sardars, fell into his army’s 
hands. On both the occasions, he treated them with respectful consideration, put them 


up in separate tents, and alothough the war was still on, sent them to the Maratha camps 
in palanquins escorted by his soldiers. 


A brave and able military commander, Tipu was the worthy son of a worthy 
father. He won his first battle when he was only seventeen. He could never get over his 
defeat in 1792 by the combined fiorces of the English, the Marathas and the Nizam. The 
odds against him were heavy but. he felt the defeat and the humiliating treaty which 
followed it, so much that as a sort of penance, he gave up sleeping on a bed and used to 
lie down on the bare-floor with an odd piece or two of rough canvas under him. He had 
“come to a serious determination by every reasonable means in his power to regain what 
he had lost” (Malcolm). Of the many epitaphs on Tipu’s tomb, one of the aptest is 
“Shamsheer Gum Shud” (the sword is lost). According to the numerical value assigned 
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to the Persun alphabet, the phrase Shamsheer Gum Shud give the Hijra year of Tipu’s 
death. Lost.indeed was the sword wielded by a selfless patriot and ardent lover of 
fireedom who, like his father, refused to have any truck with enemies of his country’s 
freedom. 


It was sometime in 1774, around the time of Tipu’s marriage, that his father, 
Hyder Ali, asked him what he wanted. He asked for a library but not one limited to the 
; i to kiiev h s to 
ideas and knowledge of the East. The young prince wanted to know all there wa: 
know, and it was as part of this project that some time at the end of 1776 Count Vergennes, 
the French Foreign Minister, approached that contemporary of Voltaire and author of 
both the Barber of Sevilee and Figaro, Piorree Caron de Beaumarchais, to provide books 
that were both outstanding and learned for the Mysore library. 


Among, the works that he included was a Persian translation of the American 
Declaration of Independence drawn up by Thomas Jefferson and adopted by the Congress 
of the United States of America at Philadelphia on 4 July, 1776. Initially what must 
have drawn the young prince to the document was the similarity of experience of both 
the American colonists and the Indians, of British tyranny, for the document says of the 
English king: “He has plundered our seas, ravaged our coasts, burnt our towns and 
ravaged the lives of our people ... In every stage of these opperssions we have petitioned 
for redress in the most humble terms. Our repeated petitions have been answered only 
by repeated injury, a prince whose character is thus marked by every act which may 
define a tyrant, is unfit to be ruler of a free people’. 


Later, he was impressed by the idea that :”we hold these truths to be self-evident, 
that all men are created equal, that they are endowed by their Creator with certain 
inalineable rights, that among these are life, liberty, and the persuit of happiness that to 
secure these rights governments are instituted among men, deriving their just powers 
firom the consent of the governed, that whenever any form of government becomes 
destructive to these ends, it is the right of the people to alter or to abolish it, and to 
Institute a new government laying its foundation on such principles and organising ite 
powers in such form as to them shall seem most likely to effect their safety and happiness. 


Tipu’s interest in the American Revolution persisted and he acquired such respect 
of the genius of Benjamin Franklin then that he paid a large sum of money to the Prussian 
charlatan, Schwartz, posing as a missionary, to be sent on to the American revolutionaries. 
Schwarts, who later became a British spy, of course, used the money himself and never 
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sent it on. Again on 4th July, 1783, Tipu fired a 108-gun salute to the victory of the 
United States of America over the British. 


Nor the young Tipu was superficial in his outlook. He knew the works of Locke, 
Montesquieu, Rousseau and Voltaire, among others. Also his study of Arthashastra, 
the Rig Veda and Atharva Veda, with their understanding of monarchy as the result of a 
social contract and entailing social responsibility, enshrined in the king’s oath that “May 
I be deprived of heaven, of life, of offspring if I oppress you. In the happiness of my 
subjects lies my happiness, in their welfare my welfare; whatever pleases myself I shall 
consider as not good, but whatever pleases my subjects I shall consider as good,” helped 
him assimilate the new thinking with that emanating from indigenous roots. 


Tipu became a member of the Jacobin Club, addressed letters to the Jacobins as 
“Citizen Tipu” and planted a tree of liberty at Srirangapatnam: The extent of his 
assimilation of new thinking can be judged from an address to his Council of Ministers 
in 1789, refusing forced labour to build the Darya Daulat Palace. In his address he said 
; “The Pharaohs built the pyramids with the labour of their slaves. The entire route of 
the Great Wall of China is littered with the blood and bones of men and women forced to 
work under the whip and lash of the slave-drivers. Countless millions were enslaved 
and chained and thousands upon thousand bled and died to make it possible that the 
magnificent structures of Imperial Rome, Babylon, Greece and Carthage should be built. 
To my mind every great work of art and architecture be it in countries to the west or to 
the east of India, is a monument not so much to the memory of those who ordered them 
to be built but to the agony and toil, blood and tears of those unfortunates who were 
driven to death in the effort to built it. What does such a mounment standing impassive 
in brick or stone commemorate? I believe its message is that here around it is the ruin of 
an empire founded on tyranny and anguish of the people driven from their homes, chained 
and enslaved, so that a vain and haughty emperor might harbour illusions of his glory. 
There can be no glory or achievement if the foundation of our palaces, roads, dams are 
mingled with tears and blood of humanity. 


In 1785, Tipu pre-dated the breast-cloth struggle in Malabar by more than a 
century. Tipu felt horrified that women of certain castes were not allowed to cover their 
breasts. When informed that this was the custom, he asked, “Do customs of this tribe 
impose any corresponding disability on males also? If not, such a disability on women 
alone is contrary to principles of justice and is, therefore discriminatory8.” 
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With regard to the administration of justice, in a decree of 1786, Tipu says, 
“Flogging and whipping — be they to extract confessions or aS punishment — are 
repugnant to humanity and reason. They do not achieve their purpose. They degrade 
victim. They dishonour the person in whose name they ar€ ordered.” 


His “Code of Conduct’, both in war and peace, was based on the same humane 
principles. His code of Law and Conduct of 1787 states : “To quarrel with our subjects 
is to go to war with ourselves. They are our shield and our buckler; and it is they who 
furnish us with all things. Reserve the hostile strength of our empire exclusively for its 
foreign enemies.” 


Even with regard to fighting foreigners, in repeated decrees of 1783, 1785 and 
1787, he states : “Looting a conquered enemy enriches a few but impoverishes that 
nation and dishonours the entire army. Wars must be cinfined to battlefields. Do not 
carry them to innocent civilians. Honour their women, respect their religion, and protect 
their children and the infirm.” 


In 1783; when Mangalore was about to fall to him French withdrew as a result of 
the Seven-Year War. He did not hold it against them. He told them : “You served my 
interest as long as you could. Now your interests call you elsewhere. I bid you farewell. 
We part as friends. I have nothing but kind words, kind thoughts for you. I rejoice over 
an event wherein you should rejoice more, for it was your arms, your Ships, your soldiers 
who fought for the cause of liberty in America9.” 


One of those who had been present at Tipu’s farewell to his French soldiers in 
1783, Gourgaud, was among the men and women who stormed the Bastile. As he lay 
there dying mortally wounded by bullets of the royalist troops, he said, “Let Tipu Sultan 
know that I died for a dream that he inspired.« Through him, Tipu was part of the 
French Revolution in its finest hour 10. 


River Kaveri was the life-line of the kingdom of Tipu Sultan. The river encircled 
and embraced their capital, Srirangapatnam, a safe Island lying between its two branches. 
It was the main source of irrigation in the length and breadth of the state. It had its 
strategic value all around the fort of Srirangapatnam as a natural defence barrier. In 
addition, it supplied water to the city. Tipu Sultan had always realised its value and 
imporatnce, and had great regard for it. A study of his letters, farmans, records etc., 
throws light on the above facts and substantiate them. As a boy and as a ruler he had 
lived by the side of Kaveri and had used its waters, rather had lived on it. He 
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constructed anicuts and founded dams on it though he could not complete them in his 
life time, and he caused channels to be dug out of it for irrigation purposes. His agrarian 
reforms and developments were based mainly on the waters of Kaveri. He sacrificed his 
life and gained martyrdom by the side of Kaveri fighting at its famous water gate. 


Tipu Sultan ws killed fighting on the 4th May, 1799 by the English invaders and 
his capital was plundered for three days. Thousands of citizens were murdered brutally 
and even those who took refuge inmosques and temple were not spared. Sacred places 
were desecrated. The drunken English soldiers carried away everything valuable. 
Buildings and houses were demolished in search of buried treasures. Not only valuables 
like gold, silver, pearls, jewels, silk etc., but also books of the Sultan’s library, letters, 
records and all writings were looted and transported to Calcutta and England. Sanads 
given by the Sultan were withdrawn an instead fresh certificates were issued. 


It was one hundred and thirty years later that Dr. Sir Mohammad Iqbal, the great 
philosopher poet got the inspiration and threw new light on the close relationship of 
Tipu Sultan with the River Kaveri in his master-piece JAVAID NAMA. He had heard 
about Tipu Sultan and had read bout him, and he had studied the development of British 
domination in India. He was a revolutionary poet, and the poet of the East who had 
always represented the excellence of the cultural values of the East against the dominance 
of the West. He had found the ideal embodiment of this philosophy in the person of the 
great Tipu Sultan. He had been eager to see with his own eyes his capital where the 
drama of sacrifice on the one hand and barbarism on the other hand had been played, 
and to visit the tomb of the great martyr Sultan and pay homage. At last Dr. Sir Iqbal’s 
long cherished desire was fulfilled. He reached the Sultar’s tomb with all devotion and 
enthusiasm on the morning of I\th January, 1929, like" piligirim visiting: a sacred 
shrine. He entered the tomb, closed himself inside it and remained there for about an 
hour. When he came out his eyes were blood-red for having wept long. He was still 
shedding tears. 


Iqbal’s visit to the tomb of Tipu Sultan did not go in vain. His loingjourney from 
Lahore to Srirangapatnam, in spite of his ailment, bore a rich fruit. His devotion to the 
martyr king reached its zenith at the Sultan’s tomb and it was here that he was inspired 
to write his masterpiece JAVAID NAMA in which he placed the Sultan at the highest 
rank in paradise. He was deeply impressed by the atmosphere of the mausoleum, the 
inscriptions on its walls and doors. The ruins of Srirangapatnam, the paintings at the 
Darya Daulat palace and the river Kaveri. What more was needed for a poet and 
philosopher. As such he conceived the theme and plan of his masterpiece JAVAID NAMA. 


23 


Tipu Evaluation of His Religious Policy 
On reaching back Lahore he wrote the follwing couplets. 


I have lighted a different fire in the heart, 

I have brough a tale from the Deccan. 

I have a shining sword on my side; 

I am drawing it out gradually firom the sca bbard. 

I speak a-subtle point about the Martyr Tipu Sultan; 
I fear the festival day might turn bitter. 

I proceeded to kiss his dust, 

There I heard from his holy grave; 

If one cannot live a manly life in this world. 

Then to sacrifice life, like a man, is life. 
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Appendix 


In Young India, edited by Mahatma Gandhi, dated January 23, 1930, on page 31 
appeared the following item: 


“Fateh Adi,Lipu Sultan of Mysore is represented by foreign historians as a fanatic 
who oppresseghis: Hindu subjects and converted them to Islam by force. But he was 
nothing of théKind*" On the other hand, his relations with his Hindu subjects were of 
perfestly-cordia} nature... The Archaeological Department of Mysore State is in 


the accuracy 


possession of; het thirty letters written by Tipu to the Shankaracharya of Shringeri 


Math. These fettcrs are Written in the Kannada characters. In one of the letters written 
to the Shankarathidtya in 1793 Tipu acknowledges receipt of the Shankaracharya’s letter 
and requests him to perfrom ‘apas (i.e. to undergo self-purficatory discipline) and to 
offer prayers for the welfare and prosperity of his own realm and for that of the whole 
unive'se. And finally he asks the Shankarcharya:to return to Mysore; for, the presence 
of good men in a country brings down rain and makes for good cultivation and plenty. 


This letter deserves to be printed in letters of gold in every history of India. 


“Tipu made lavish gifts of land and other things to Hindu temples, and temples 
dedicated to Shri Wenkataramanna, Shrinivas and Shriranganath located in the vicinity 
of Tipu’s places still bear testimony to his broad-minded toleration, and indicate that the 
great martyr at any rate for a real martyr he Was in the cause of liberty was not disturned 
in his prayers by the Hindu bells calling people to worship the same Allah whose devotee 
he was. Tipu died fighting for liberty, treating with contempt the suggestion that he 
should surrender to the enemy. When Tipu’s corpse was recovered from among the heap 
of ‘unknown soldiers’ whose fate he produly shared, it was found, that even in death his 
hand had still clutched the sword which was his instrument for the vindication of liberty. 
Let us remember the following seasonable Words of Tipu : “Better a lion’s life for two 
days that a dog’s life for two hundred year.» and also the lines repeated at the end of 
each stanza of an elegy composed in his honour : Ma Allah, it is better to die beneath the 
cloudds of battle raining blood upon our heads than to live a life of shame and 
degradation.” 


